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Gandhiji devoted much thought to the problem of the
discipline of satyagrahi soldiers. He believed that the success
of non-violent direct action depended on adequate discipline,

The aim of discipline is to develop, in the satyagrahi
soldier, non-violence, soul-force or moral force, i.e., to help him
to realize, in a concrete way, his moral a.nd spiritual unity with
all human beings.55 The discipline requires "the will not to kill
even in retaliation, and the courage to face death without
revenge."56 It requires cultivation of the spirit of service, sacri-
fice and renunciation. The best means to develop discipline
in the rank and file of the satyagrahi forces is organized
constructive work.

In 1921 Gandhiji drew up a pledge laying down the disci-
pline required of every satyagrahi volunteer. In 1930 he laid
down a set of nineteen rules. We give as the second appendix
to this chapter both the pledge and the rules. In 1939 Gandhiji
briefly stated the qualifications of a satyagrahi thus :57

1.    He must have a living faith in God.

2.    He must believe in truth and non-violence as his
creed and, therefore, have faith in the inherent goodness
of human nature which he expects to evoke by his truth
and love expressed through his suffering.

3.    He must be leading a chaste life and be ready and
willing for the sake of his cause to give up his life and his
possessions.58

55 The ideal of non-violence includes man's relation to sub-human
life also, but in the case of a political organization like the Congress, at
the instance of Gandhiji, non-violence was limited to human beings. The
extension of non-violence to sub-human species would have excluded from
the membership of the Congress millions of people and thus cramped its
effort to substitute the law of love for that of brute force in society H.,
Sept. 15, 1940, p. 285.
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58  As regards willingness to be deprived of one's possessions, Gandhiji's
attitude is determined by the ideal of non-possession. In  1920, it is said,
he did not object to satyagrahis alienating their property to avoid its attach-
ment or sale by the Government. Not that he encouraged the practice, but
he left it to satyagrahis to fix the limit of their suffering. He also approved
of the Congress ministries restoring the land of satyagrahi sufferers which
had been vindictively disposed of at absurdly cheap rates by the preceding
Government in pursuance of their repressive policy.  He was,  however,